
Spiritual  and  Sacramental
Use  of  Psychedelics

The  use  of  psychedelics  as  sacraments
in  religious  ceremonies  has  been  well  es
tablished  by  scholars  such  as  Slotkin,
Schultes,  Wasson,  and  many  others.  The
Native  American  Church,  for  one  example,
had  their  beliefs  well  established  long
before  there  were  any  laws  about  peyote,-
and  the  roots  of  this  church  can  be
traced  at  least  as  far  back  as  the  time
of  the  Aztecs,  and  possibly  back  to  the
fi r s t  c e n t u r y  b . c *  S i m i l a r  a n t i q u i t y
holds  for  the  seeds  of  the  morning  glory,
known  among  the  Zapptecs  as  badah  negro,
and  the  related  varities  of  Rivea  corym-
bosa.  Peruvian  use  of  the  hallucinogenic
cactus  San  Pedro  has  been  dated  by  some"
authorities  back  to  the  tenth  century
b . c .

Numerous  authors  have  also  noted  that
religious  and  philosophical  thought  areoften  founded  from  experiences  with  ex
t raord inary  s ta tes  o f  consc iousness ,while  others  have  pointed  out  the  rela
tionship  of  mind-altering  drugs  to  reli
gious  experience  in  a  number  of  individ-r
uals.**  What  is  the  common  denominator
which  relates  religious  experience  and
the  psychedelic  experience?  One  of  the
**See  The  Varities:  of  Religious  Experi
ence  by  William  James5  1929,  and  W.H^
Clark»s  Chemical  Ecstacy>  Shreed-  *  -and
Ward,  New  iork>  1969.
*The  Peyote  Religion:  A  Study-in  Indian-
■White  Relations.  J.a.  .slotkin.  *Pha.#-rS*
Press.  Glencoe,  Illinois,  1956.



answers  is  transcendence.
-  Transcendence,  in  fact*  also  links

eastern  and  western  religious  teachings:
Nearly  all  religious  teachings  have  some
form  of  transcendence  incorporated  into
the i r  doc t r ines .  The  Judeo-Chr i s t ian
teaching  of  being  born  again  is  the  Hindu
equivalent  of  seeing  beyond  the  net  of
i l lus ion.  Resurrect ion  cor responds  to
reincarnation;  both  are  referring  to  the
transcending  of  the  physical  body  in  an
eternal  life.  Hallucinogenic  drugs  have
been  used  as  a  means  of  allowing  the  in
dividual  to  transcend  his  sensory  per
ceptions  and  ordinary  mental  processes•
Whether  this  is  a  higher  or  lower  place
is  a  subjective  value  judgement  of  the
drug's  effect  as  interpreted  by  the  in
dividual.  Millions  have  found  it  to  be
that  higher  place,  but  even  more  millions
have  not  found  it  so>  nor  do  they  want  to
find  it,  at  least  not  through  the  vehicle
of  hallucinogenic  drugs.

Cohen  has  suggested*  that  if  we  assume
that  religious  experience  does  have  an
anatomical  locus  (within  the  nervous
system)  and  is  based  on  a  particular  pat
tern  of  electroneural  stimulation  within
the  brain,  it  would  still  not  diminish
the  intrapersonal  impact  of  i t .*  The
subjective  interpretation  and  awesome
significance  of  the  experience  will  re
main  regardless  of  whether  it  is  under
stood  in  physiological  elements  or  not.
Yes.  But  it  seems  to  me  that  if  the  phy
siological  aspects  are  understood;  if  a
person  realizes  that  the  potential  for  a
*The  Beyond  Within:  The  LSD  Story,  Sid
ney  Cohen,  Athenium  Books,  N.Y,,  1972.



d iv ine  o r  mys t i ca l  reve la t ion  ex is ts
within  himself,  it  becomes  more  meaning
ful  than  if  he  believes  the  experience
originated  from  an  external  God.

In  1962,  Walter  Pahnke  did  an  experi
ment  which  clearly  demonstrated  the  po
tential  of  psychedelics  to  bring  about  a
re l ig ious  exper ience . *  The  renowned
"Good  Friday  Experiment"  (Leary  calls  it
"The  Miracle  of  Marsh  Chapel")  was  a
carefully  planned  project;  a  double  blind
study  which  proved  unquestionably  that
psilocybin  used  in  an  appropriate  setting
could  help  bring  about  a  religious  ex
perience.  Pahnke  listed  nine  basic  char
acteristics  which  are  common  to  the  reli
gious  experience*  (either  drug-induced  or
not)  among  which  transcendence  is  ranked
high  on  the  list.

That  man  is  capable  of  having  a  reli
gious  experience  is  nothing  new;  history
is  filled  with  references  to  such  events.
.What  seems  to  be  alarming  to  the  funda
mentalist  Christian  churches  of  today  is
that  such  an  experience  can  be  brought
about  by  use  of  a  chemical.  The  conven
tional  churches  have  declared  almost
unanimously  that  such  experiences  are  not
from  God,  and  they  are  certainly  not
going  to  try  it  to  find  out.  If  suchchurches  were  to  recognize  the  psyche
delic  experience  as  a  valid  spiritual
or  divine  inspiration,  the  existing  or-

*Pahnke  briefly  describes  this  experiment
and  adds  other  comments  relating  religion
and  LSD  in  "LSD  and  Religious  Experience"
from  LSD,  Man,  and  Society  by  Debold  and
Leaf,  editors.  Wesleyan  Press,  Middle-
town,  Conneticut,  1967.



ganizational  fabric  of  the  church  wouldbe  in  deep  need  of  radical  overhaul.
Perhaps  it  is.

It  is  not  at  all  surprising  to  me  that
psychedelics  have  religious  significance.
All  information  on  which  we  base  our
attitudes,  beliefs,  thoughts,  and  expec
tat ions  is  at  some  point  processed
through  the  brain  and  nervous  system,  and
there  is  no  way  we  can  deny  the  factor  of
the  brain's  operation  in  formulating  our
r e l i g i o u s  c o n v i c t i o n s .  O n l y  r e c e n t l y
have  scientists  developed  means  sophisti
cated  enough  to  begin  to  understand  the
operation  of  the  brain,  and  the  vast  com
plexity  of  interacting  biochemical  and
chemoelectric  energy  systems  which  influ
ences  formulation  of  thought  and  percep
tion.  Little  wonder  that  accurate  manip
ulation  of  these  systems  (such  as  the
insertion  of  psychedelic  drugs)  would
produce  profound  effects  on  our  belief
systems.

I  cannot  subscribe  to  the  theory  that
psychedelic  drugs  will  destroy  people's
belief  in  God.  What  is  more  likely  is
that  we  will  have  to  recognize  how  to  in
corporate  these  phenomena  into  our  belief
system  in  a  way  which  integrates  both  the
old,  concrete  objectivity  of  fundamenta
lists  with  the  dynamic,  startling,  sub
jective  experiences  of  psychedelic  reve l a t i o n s .

Nor  can  I  fol low  exact ly  Leary's
"Brain  is  God"  arguments.*  No  matter  how
profound  my  understanding  of  the  world
*Changing  My  Mind^  Among  Others,  by  Timo
thy  Leary,  Prent ice  Hal l ,  Englewood
Cliffs,  New  Jersey,  1982.



becomes,  no  matter  how  many  revisions  I
make  in  my  thinking  to  accomodate  an
ever-increasing  wealth  of  knowledge  about
external  aspects  of  my  universe,  there
will  always  be  something  beyond„  some
thing  more  to  learn  in  order  to  gain  pro
gressively  accurate  approximations  as  to
how,  when,  and  where  I  am  supposed  to
coordinate  my  spirit  and  being  in  the
kaleidoscope  of  an  ever-changing  uni
verse.  The  brain  not  only  enables  its
owner  to  know  what  and  who  he  is,  but
also  what  and  who  he  is  not.  "Brain  is  a
microGod"  seems  to  be  a  more  fitting
phrase.  In  using  psychedelics  as  sacra
ments,  we  should  not  treat  our  brain  (or
body)  as  if  they  have  unlimited  capabili
ties,  nor  constrict  them  to  our  own  im
perfect  definitions  of  what  is  possible
and  what  is  impossible.

About  two  thousand  years  ago,  Jesus  saicl,

"All  who  live  by  the  sword
shall  perish  by  the  sword.":<

I  don't  think  we  would  be  stretching  the
truth  too  much  to  give  this  statement  the
following  contemporary  translation:

"All  who  live  by  the  bomb
shall  perish  by  the  bomb."

Are  you  listening,  Mr.  RayGun?

*Matthew  26:52



The Peyote Way

Church  of  God

On  November  11,  1980  >  a  small  group
of  Peyote  Way  Church  of  God  members  were
on  their  way  to  gather  peyote  from  the
deserts  of  Texas  for  use  as  a  sacrament
in  their  spiritual  r ituals.  Police  from
nearby  Richardson  arrested  the  members,
but  the  charges  were  later  dropped  be
cause  of  an  illegal  search.  But  the  mem
bers  of  the  church  would  still  face  har
assment  and  possible  criminal  charges  at
any  time  in  the  future  if  they  went  backto  collect  more  peyote.  The  police,  hav
ing  records  of  the  first  bungled  attempt
to  stop  these  gentle  folk  from  obtaining
their  sacrament,  would  surely  be  inclined
to  handle  a  future  situation  in  more
careful  compliance  with  the  law.

What  course  of  legal  action  could  the
church  take  to  insure  their  right  to  go
back  to  Texas  to  collect  peyote  without
interference  from  law  enforcement  agen
cies?  The  fault  is  n<5t  with  the  police,
who  are  only  doing  their  job  in  enforc
ing  the  law  as  it  is  written,  but  with
the  law  i tse l f .  Texas  c iv i l  s ta tu tes
grant  protection  to  people  using  peyote
as  a  sacrament  if  they  can  prove  they  are
a  member  of  the  Native  American  Church,
and  have  at  least  twenty-five  percent  In
dian  blood.  A  civil  suit  would  be  neces
sary  to  have  the  courts  recognize  that
such  a  statute  is  discriminatory.

Now  the  Peyote  Way  Church  of  God  is
officially  recognized  by  their  home  state
of  Arizona.  Their  articles  of  incorpora
tion  were  filed  and  notorized  by  the  Ari-
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zona  State  Corporation  Commission  on  May
11>  1979•  Although  the  church  is  not
a f fi l i a ted  w i t h  t he  Na t i ve  Amer i can
Church,  they  do  have  the  same  protection
under  the  Arizona  Revised  Statutes  as  the
Native  Americaji  Church  (or  any  other
church)  to  procure  and  use  peyote  in  bona
fide  religious  ceremonies.  The  Texas  law
however,  not  only  singles  out  the  Native
American  Church,  but  also  singles  out  a
specific  racial  group  (indians)  for  pro
t e c t i o n .

"The  provisions  of  this  Act  relat
ing  to  the  possession  and  distribu
tion  of  peyote  shall  not  apply  to
the  use  of  peyote  by  members  of  the
Native  American  Church  in  bona  fide
religious  ceremonies  of  the  church.
...The  exemption  granted  to  members
of  the  Native  American  Church  under
this  section  does  not  apply  to  a
member  with  less  than  twenty-five
percent  Indian  blood."*
The  Texas  statute  is  clearly  making  a

special  law  for  a  specific  race  and  reli
gion,  so  the  Peyote  Way  Church  people
therefore  took  the  case  to  attorney  Rich
ard  Allen  in  Dallas  and  filed  a  suit
against  the  state.  If  a  favorable  ruling
is  made,  the  state  will  have  to  change
its  laws,  and  the  Peyote  Way  Church  mem
bers  will  be  allowed  to  get  their  peyote.

Cases  such  as  this  involving  fundamen
tal  freedoms  often  bog  down  in  the  quag
mire  of  bureaucracy  and  red  tape  before  a

*Texas  .  Civil  Statutes,  Food  and  Drugs
Art ic le 'W6-15,  Sect ion  4.11



decision  is  handed  down,  and  this  one
seems  to  be  no  exception.  Conceivably,
it  could  go  before  the  state  Supreme
Court,  and  take  several  years  before
being  heard.  New  Mexico  and  Arizona  both
have  statutes  allowing  religious  use  of
peyote,  but  they  don't  talk  about  speci
fic  churches  or  racial  groups  as  does  the
Texas  law.

The  Native  American  Church  has  a  well-
established  right  to  use  peyote  which  has
been  upheld  by  courts  over  other  laws
banning  peyote  because  it  was  an  integral
part  of  the  indians'  religious  ceremonies
long  before  the  law  was  enacted.  The
Peyote  Way  Church  does  not  restrict  their
membership  to  a  specific  racial  heritage
as  the  Native  American  Church  does,  so  a
favorable  outcome  in  this  lawsuit  could
conceivably  set  a  precedent  to  allow
other  non-racist  peyote-usihg  churches  to
form  in  other  states.

Even  the  most  conservative  definitions
of  religious  practice  would  have  to  rec
ognize  the  Peyote  Way  Church  of  God.
Like  the  Mormons,  they  recognize  Joseph
Smith  as  a  prophet,  and  like  other  con
ventional  churches,  they  recognize  the
Bible,  the  ritual  of  baptism,  and  the
teachings  of  Jesus  as  instrumental  in
achieving  their  goal :  " . . . to  introducecommunicants  to  the  Light  of  Christ:  to
teach  the  awareness  and  presence  of
Christ  within."*  The  use  of  peyote  is
not  required;  rather  it  is  an  option,  and
is  carefully  controlled.  Peyote  is  never
referred  to  as  a  drug;  always  as  a  sac-
*Revised  Bylaws  for  the  Peyote  Way  Church
of  God,  Annotation  II,  Sacramental  Pro
cedures.
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ramental  psychedelic  or  a  Holy  Sacrament.
The  Orthodox  Ritual  for  the  use  of

peyote  centers  around  a  private,  three
day  "Spirit  Walk"  into  a  remote  area  of
church  land,  where  the  peyote  must  be
eaten  in  its  natural  form,  or  drank  as
tea  with  plain  v/ater.  The  idea  is  to
minimize  external  stimuli,  and  to  allow
the  spiritually  clarifying  effects  of  the
psychedelic  sacrament  to  come  through  tothe  individual  uncontaminated—another
good  reason  for  the  preliminary  fast.
The  sacrament  is  cairefully  and  sparingly
dispensed  by  the  Counselor,  and  records
are  scrupulously  kept.

In  the  intrest  of  promoting  morality,
i n d u s t r i o u s n e s s ,  c h a r i t y,  a n d  s e l f -
respect  among  its  members,  the  church  has
some  rather  rigorous  bylaws.  Their  160
acres  in  southeast  Arizona  is  loved  and
well  cared  for  by  resident  members,  who
support  the  church  by  donations  for,  and
the  sale  of  pottery  at  nearby  towns.  Work
days  are  twelve  to  fourteen  hours  for
resident  members;  visitors  are  not  ex
pected  to  carry  a  share  of  the  work  load,
but  are  expected  to  comply  with  the  by
laws.,  and  conduct  themselves  in  a  manner
befitting  the  integrity  of  the  church.
Visitors  are  welcome,  but  a  two  day  puri
fication  fast  is  required  before  partak
ing  of  the  Holy  Sacrament.  And  the  church
does  not  tolerate  unrestricted  indulgence
in  psychedelics,  nor  are  visitors  allowed
to  take  the  sacrament  off  the  church
land.  The  use  of  peyote  is  limited  to
the  Spirit  Walk—and  then  only  with  the
blessing  of  the  church  leaders.These  restrictions  and  rigorous  rules
of  the  church  are  good  in  several  ways.
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It  keeps  out  the  freeloaders  and  thrill-
seekers;  the  recreationalists  and  those
who  want  to  use  the  "religious  freedom"
clause  as  an  excuse  to  have  all  the  high
times  they  want.  No  one  v/ill  long  sur
vive  in  the  Peyote  Way  Church  of  God  who
is  not  seriously  dedicated  to  the  idea
that  peyote  can  provide  a  spiritually
meaningful  experience,  or  who  cannot  at
least  recognize  that  it  can  be  so  for
some  people.  Such  rules  also  help  pro
mote  a  sober  consciousness,  a  reverent
respect  for  God,  and  harmonious  love  forfellow  men.  While  conventional  churches
have  much  the  same  goals  >  it  hardly  seems
fair  to  discriminate  against  those  who
partake  of  peyote  to  achieve  these  goals.
It  obviously  works,  or  the  use  of  peyote
as  a  spiritual  aid  v/ould  have  collapsed
centuries  ago.
•** * * • *##* - *  * - t t##*4 f - * * * * * *  *■&•***#  * * * * * * * * * * * * * *
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The  Church  of  the
Tree  of  Life

Tho  Church  of  the  Tree  of  Life  was
first  formed  about  1972  in  San  Francisco,
California.  Their  main  objective  is  to
preserve  as  sacraments  the  natural  plantsand  some  synthetic  drugs  which  are  now
legal,  by  declaring  them  as  sacramental
substances  before  the  law  can  put  a  total
ban  on  them.  All  the  remaining  legal
hallucinogens  have  been  declared,  and  anumber  of  other  drugs,  such  as  stimu
lants,  controversial  vitamins  such  as  la-
trile,  and  hypnotic  sedatives  have  alsobeen  declared.

The  center  of  this  loosly  knit  organ
ization's  belief  is  the  idea  that  each
person  is  sovereign  over  his  own  body,and  may  ingest  whatever  he  pleases,  so
long  as  there  is  no  harm  to  others.  Theyhave  nothing  to  say  about  God,  Satan,
heaven,  hell,  or  afterlife;  these  sub
jects  are  left  to  each  individual  member.The  church  publishes  a  statement  of
their  a^ramentsv  identifies  each  by  its
botanical  name,  tells  what  chemicals  each
contains,  and  gives  a  brief  historicalreview  of  how  the  sacrament  has  been  tra
ditionally  used.*  It's  informative  andhas  photographs,  and  also  includes  ref
erences  to  related  literature.

CTOL  also  produces  a  quarterly  bulli-
ten  called  Barkleaf  which  lets  members
know  what  new  sacraments  are  under  con
sideration,  what  legislation  affects  po-
*The  First  Book  of  Sacraments  by  the
Church  of  the  Tree  of  Life,  Jhon  Mann,
ed i to r.
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tential  sacraments,  and  tips  on  appro
priate  use  and  dosage.  Barkleaf  is  an
extension  of  the  First  Book  of  Sacraments
as  well  as  "being  an  update  on  •  church
a c t i v i t i e s .

The  idea  of  declaring  these  substances
as  saxraments  is  an  interesting  and
worthy  cause.  I  would  certainly  agree
that  legislation  has  already  made  too
many  inroads  on  personal  freedoms  with
respect  to  psychedelics.  But  I 'm  in
clined  to  thinks  "If  this  is  a  religious
organization  >  where  is  the  religion?"  If,for  example;  one  of  their  current  sacra
ments  was  outlawed5  and  the  church  went
to  courts  arguing  that  it  was  used  as  a
sacrament  before  the  law  existed,  there
would  be  a  possibility  that  the  courts
would  reject  their  argument  on  the
grounds  that  they  have  no  systematic
religious  practice  established.*

I  think  just  such  a  case  could  likely
come  up.  There  are  some  declared  sacra
ments  which  are  synthetic  compounds  just
a  molecule  or  two  outside  existing  laws,
and  these  will  surely  be  under  close  sur
veillance  by  the  DEA.  The  DEA  will  be
watching  for  social  effects  from  misuse,
as  well  as  keeping  an  eye  on  total  sales
through  quantity  dealers.  But  it  seems
reasonable  to  assume  that  if  no  social
problems  can  be  associated  with  such
drugss  they  are  going  to  be  less  con
cerned  about  public  use.  CTOL's  publica
tions  are  valuable  in  this  respect,  since
they  do  describe  how  the  various  drugs

(  continued  on  p.  i+1)
^Webster  defines  religion  as  na  personal
set  or  institutionalized  system  of  relig
ious  attitudes,  beliefs,  and  practices".
1/f



The F$n<Ls>f  the

Psilocybe  Mushroom  Association

The  Fane  of  the  Psilocybe  Mushroom
Association  was  formed  as  a  loosely-knit
organization  about  1973*  However,  the
official  recognit ion  of  the  Association
by  the  Canadian  government  as  a  non
profit  organization  did  not  occur  until
the  fall  of  1979-  After  a  brief  flurry
of  correspondence  with  the  Registrar  of
Companies  in  British  Columbia  during
which  minor  adjustments  were  made  in
their  Constitution,  the  final  copy  was
filed  and  certified  on  January  22,  1980.

Preparation  of  the  Fane's  Constitution
took  considerable  work  on  the  part  of
the  early  members  and  officers.  The  pur
pose  of  the  Association  is  to  encourage
Enlightenment>  which  is  the  realization
that  life  is  a  dream,  and  the  externality
of  relations  is  an  illusion,  and  also  to
promote  the  social  and  religious  welfareof  the  community.  The  bylaws  give  equal
rights  to  all  members,  as  well  as  requir
ing  dues  payment.  (Failure  to  pay  dues
could  result  in  loss  of  membership.)
Biannual  meetings  are  held  twice  a  year,
and  special  meetings  can  be  called  by
agreement  of  ten  percent  of  the  members.
There  is  nothing  secretive  about  the
Fane-—its  records  are  open  to  inspection
by  all  members.  The  bylaws  also  allow
for  the  formation  of  independently  gov
erned  branch  organizations  *  known  "as
"Spores",  but  use  of  the  Fane's  name  re
quires  written  permission.

Although  magic  mushrooms  were  legal  atthe  time  the  Fane  was  incorporated,  it
15



became  clear  that  legislative  processes
were  under  way  to  have  psilocybe  mush
rooms  restricted  on  a  basis  equal  to  that
of  the  isolated  drug  psilocybin.

On  November  14,  1980,  President  Ethan
Marcano  wrote  to  the  British  Columbia
Civil  Liberties  Association  to  ask  for
their  help  in  maintaining  the  legality  of
the  Fane's  Sacrament.  The  B.C.C.L.A.  of
fered  their  sympathy,  but  pointed  out
that  their  intervention  would  only  be
helpful  if  a  bill  were  introduced  to  Par-
liment  which  would  change  the  laws.  The
Fane  also  submitted  a  proposal  to  the
Senate  Special  Committee  on  the  Constitu
tion  for  the  insertion  of  a  subclause  to
fundamental  Freedom  of  Religion  in  the
Canadian  Constitution:

"Everyone  has  the  right  to  expand
consciousness  and  to  stimulate  aes
thetic,  visionary,  and  mystical  ex
perience  by  whatever  means  one  con
siders  desirable  without  interfer
ence  from  anyone,  so  long  as  such
practice  does  not  injure  another
person  or  their  property."

The  clerk  of  the  committee  acknowleged
receipt  of  the  Fane's  proposal,  and  prom
ised  to  circulate  a  copy  of  the  proposal
to  the  members  of  the  committee.

The  Fane  didn't  have  long  to  wait  be
fore  a  test  case  was  scheduled  to  come
before  the  Supreme  Court.  The  outcome  of
this  case  in  relation  to  the  existing
laws  would  have  significant  bearing  on
whether  the  Fane  could  legally  continue
to  use  magic  mushrooms  as  a  sacrament.  A
negative  decision  would  mean  their  sacra-
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ment  would  be  regulated  by  the  Food  and
Drug  Act.

On  January  28,  1981,  Ethan  sent  two
more  letters,  one  addressed  to  the  Vic
tor ia  Civi l  L ibert ies  Associat ion,  and
the  other  to  the  British  Columbia  Civil
L ibert ies  Associat ion  asking  for  their
advice  and  help  in  preventing  the  legi
slation  from  including  the  sacred  mush
rooms  under  control  of  the  Food  and  Drug
Act.  The  B.C.C.L.A.  then  wrote  to  Mon-
ique  Begin,  Minister  of  Health  and  Wel
fare  in  Parliment,  defining  their  support
of  the  Fane's  sacramental  use  of  mush
rooms,  and  asking  for  opportunity  for
public  hearings.

Ms.  Begin  replied  that  there  would  be
an  opportunity  for  a  hearing.  But  the
judges  of  the  Supreme  Court  are  insulated
from  the  public  by  uncountable  layers  of
procedural  regulations  and  protocol.  TheFane  therefore  enlisted  the  services  of
attorney  Alan  J.  Short  to  organize  the
paperwork  and  wade  through  the  bureau
cratic  red  tape  necessary  to  present  a
motion  to  the  Supreme  Court.

Now  the  case  before  the  court  con
cerned  one  Barry  Wayne  Dunn,  (not  asso
ciated  with  the  Fane)  who  had  earlier
been  snagged  by  legal  webs,  and  the  Fane
wanted  to  present  their  case  as  an  inter
ested  third  party,  since  the  outcome  of
the  Dunn  case  would  affect  the  rights  of
the  Fane  with  regard  to  use  of  magic
mushrooms  as  a  religious  sacrament.

Ethan  went  to  Alan  Short's  office  on
April  13,  1982,  and  described  the  gravity
of  the  Fane's  intrest  in  the  upcoming
case,  which  was  scheduled  for  April  29th.
It  seems  that  laws  regulating  interven-
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tion  of  a  third  party  in  a  court  case
have  a  requirement  that  the  motion  would
have  to  be  filed  so  many  days  in  advance
to  be  recognized.  Short  explained  that
it  was  a  time-squeeze  situations  but  he
nevertheless  proceeded  to  draw  up  the
papers  for  the  submission  of  the  Notice
of  Motion  to  be  heard.

In  the  meantime,  President  Marcano
wasn't  just  sitting  around  waiting.  He
drew  up  a  special  edition  of  the  Fane's
newsletter  to  ask  support  of  all  members
in  paying  for  the  services  of  the  attor
ney  who  had  proceeded  with  the  legal  pa
perwork  on  faith.  In  that  issue,  Ethan
wrote:

"...The  Fane's  upcoming  legal  costs
of  $2500  is  a  mere  pittance  against
the  value  of  psychedelic  liberty,
and  the  privelege  of  presenting
the  Fane's  posit ion  before  the
highest  court  in  the  land,  thus
protecting  the  new  Constitution  and
Bill  of  Rights  from  a  legal  'deci
sion  which  without  the  Fane's  in
tervention  may  otherwise  instantly
destroy  the  credability  of  the  Con
stitution.  ..Let's  pull  together  on
th is ,  fo l ks ! " *
It  was  a  valiant  effort  put  forth  by

all  members  of  the  Fane  as  well  as  by
their  attorney.  But  the  rigors  of  regu
lation  refused  to  bend,  even  for  such  an
important  issue  as  the  preservation  of
right  to  religious  sacrament.  Mr.  Alan
Short's  documents  were  returned  to  him

^Sporadic  #l+,  Spring,  1982.
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with  the  notice  that  "...under  FvUle  60,
the  last  day  for  service  and  filing  would
be..-the  20th  of  April."  Mr.  Short's  pa
pers  representing  the  Fane  had  arrived
April  21st.

So  it  goes.  Mr.  Short  expressed  the
opinion  that  the  appeal  failed  not  be
cause  of  any  disintrest  the  courts  had  in
hearing  their  side  of  the  story,  but  be
cause  of  the  "Pule  60"  technical  ob
struction.  In  a  final  letter  to  the  Fane,
he  commended  the  directors  of  the  Fane
for  the  effort  they  had  put  forth  on  be
half  of  their  members,  and  acknowleged
that  there  would  be  opportunities  for  the
Fane  to  express  their  intrest  in  future
cases.

Barry  Wayne  Dunn  lost  his  case5  magic
mushrooms  were  ruled  illegal  in  Canada,
and  the  Fane  members  would  now  face  pos
sible  criminal  charges  for  the  simple  act
of  pursuing  their  religious  beliefs.

But  they  were  not  ready  to  give  up  the
ship.  On  November  25th,  Marcano  again
petitioned  the  B.C.C.L.A.  for  help  in
making  a  court  challenge  or  Constitu
tional  exemption,  pointing  out  that  "Re
ligious  freedom  may  even  be  the  well-
spring  for  freedom  in  general;.  ..this  is
why  one  usually  finds  it  as  the  first
article  of  most  constitutional  democra
c i e s . "

The  B.C.C.L.A.  was  almost  apologetic
in  their  response.  R.H.  Robson,  presi
dent  of  B.C.C.L.A.,  seemed  sympathetic  to
the  plight  of  the  Fane,  but  doubtful  that
his  organization  could  effectively  help
the  situation.  Nevertheless,  Mr.  Robson
promised  to  present  the  material  before
the  executive  board  for  consideration.
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The  Fane  resopnded  to  Mr.  Robson?s
doubts  just  a  few  days  before  the  situa
tion  was  scheduled  to  be  presented  to  the
executive  board,  again  emphasizing  the
fundamental  significance  of  the  right  to
freely  pursue  a  chosen  religious  life:

"...we  generally  consider  it  an  im
position  that  we  should  have  to  en
gage  in  any  assertions  and  legal
wranglings  regarding  our  rights...
The  Fane  administers  to  a  growing
congregat ion  of  indiv iduals  and
families...it  would  indeed  be  a  sad
chapter  in  the  history  of  Canada
were  these  people  to  find  them
selves  arbitrarily  subject  to  the
t e r r o r i s m  o f  r e l i g i o u s  r e p r e s
sion.  ".*

But  the  Fane  nevertheless  offered  to  help
the  financial  aspects  of  B.C.C.L.A.,  and
suggested  that  their  case  would  be  fur-*
ther  strengthened  if  B.C.C.L.A.  would
pool  their  resources  with  other  civi l
l iberties  unions.

The  Fane  is  currently  soliciting  tes
timonials  (anonomous  or  otherwise)  of  a
spiritual  or  religious  nature  which  canbe  used  to  present  a  sizable  volume  of
material  to  enter  into  court  documents  to
establish  their  case.  If  you  .feel  their
right  to  use  psilocybians  as  sacraments
are  truly  inalienable,  you  should  seri
ously  consider  contributing  such  a  test-
ament^  to  the  Fane.  Their  address  is  given
on  p.  23-  Don't  delay;  do  it  today!

*Letter  to  B.C.C.L.A.  from  the  Fane,  Jan
uary  20,  1983*
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Conclusion
The  formation  of  religious  organiza

tions  claiming  psychedelics  as  sacraments
has  occurred  quite  a  number  of  times  since
the  1960fs  when  psychedelics  became  popu
lar.  Though  most  have  not  had  much  suc
cess  ,  the  fact  that  they  keep  appearing
again  and  again  indicates  there  is  a  very
fundamental  drive  operating  which  moti
vates  these  people  to  undertake  a  venture
which  to  straight-thinking  society  must
seem  doomed  to  failure.  But  those  who
become  involved  in  the  formation  of  these
churches  feel  it  is  inevitable;  an  inner
force  drives  them  to  continue  trying,  no
matter  how  many  failures  have  gone  be
fore,  or  how  high  the  risk  of  rejection
and  retr ibut ion.  The  ear ly  Christ ians
faced  much  the  same  situation.

All  the  churches  described  in  this
issue  at tempt  to  the  best  of  thei r
ability  to  operate  within  the  frameworkof  the  law.  They  are  not  violent  revolu
t ionaries  ,  seeking  to  destroy  other
churches,  nor  foot-stomping  fanatics  in
sisting  that  theirs  is  "the  Only  Way,  and
if  you  don't  do  as  you're  told,  God  will
cook  you  over  a  fire".  They  are  kindly
and  tolerent  toward  others1  beliefs,  and
for  the  most  part,  seldom  have  troubles
with  the  law,  except  in  situations  in
volving  their  declared  sacraments.

They  are  concerenod  not  only  about
their  own  members  safety  and  health,  but
also  about  society  in  general.  They  all
distribute  accurate  information  about  the
use  of  psychedelic  sacraments,  how  to  use
them  properly  and  avoid  misuse  while
real iz ing  spir i tual  benefit.  Within  any
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organization,  intracommuni  cation  is  of
crucial  importance  for  the  survival  of
the  whole.  The  psychedelic  experience
itself  speaks  emphatically  of  communica
tion,  and  any  serious  adherent  to  spirit
ual  values  will  recognize  that  communi
cation  is  a  necessary  foundation  for  the
success  of  organizational  cohesion.

Because  communication  is  relevent  in
this  respect,  and  because  these  churches
are  all  in  a  fledgling  state,  it  seems
inevitable  that  eventually  we  will  see
the  formation  of  a  congress  on  the  use  of
psychedelics  as  sacraments.  Such  a  meet
ing  of  people  heading  these  various
churches  (there  are  undoubtably  others
I?m  not  aware  of)  could  be  used  to  dis
cuss  relevant  laws  concerning  psyche
delics  and  religious  freedoms,  and  to  map
strategies  for  effectively  dealing  withthose  laws.  Economic  resources  are
needed,  for  court  battles  are  often  long
and  very  expensive.  Interchurch  differ
ences  could  be  recognized  and  discussed
with  an  eye  to  compromising  opposing
views  and  coordinating  divergent  goals.
And  finally,  such  a  conference  would  in
evitably  attract  the  attention  of  legi
slators  and  cause  them  to  recognize  that
the  rights  of  psychedelic  churches  are  as
inalienable  as  the  rights  of  any  other
church.  The  activities  could  be  pub
lished  in  a  small  paper  for  distribution
to  members  of  each  church.  If  this  is
what  it  takes  to  have  psychedelic  sacra
ments  released  from  the.  constricting
coils  of  law  enforcement,  it's  time  to
get  on  with  it.

The  addresses  of  churches  discussed
in  this  issue  are  listed  below  for  those
22



who  care  to  write  for  more  information.
They  are  all  operating  with  .  limited
budgets,  so  when  asking  for  information,
it  would  be  thoughtful  to  send  a  dollar
or  two  to  cover  postage  and  printing  ex
penses.  You'll  always  have  money  for  the
things  you  put  first.

Peyote  Way  Church  of  God
Bonita  Route  Box  7X
Willcox,  AZ  856if3
Church  of  the  Tree  of  Life
ii-01 Columbus Avenue
San  Francisco,  CA  9W-33

The  Fane  of  the  Psilocybe  Mushroom
Box  1295,  Stn.  E
Victoria,  British  Columbia
V8W 2W3

Transcendental  Tr ivia
Make  your  old  enemies
Your  new  friends.

Forever  is  Now;
Now  is  Forever.

Forget  about  doing  it  perfect  next  time.
Remember  to  do  it  better  than  last  time.

Psychedelics  are  Mind's  best  friend.
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